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Comments upon the Sacred WV TILINGS of the Jews and 
Christians. Exodus C hapter 8. 


| a 1S impolsible for any man to examine with attentior 
this book, and not fee in the charaéter of the Jewithh 
God various imperfections, and in many cafes the most 
complete and abfolute impetence. He frequently em- 
ploys means which are not competent to produce the de- 
fired effe& ; means and ends are not well adjusted, and 
this circumstance always marks any character with the 
most degrading deficiency of difcernment. ‘The chofen 
people of Jehovah were under the tyranny of the E-gyp- 
tian king. Mofes and his God combined their strength 
for their emancipation, but Pharaoh oppofed their defigns, 

and having his heart often hardened either by the God of 
the Jews or by his own exertion, he feemed to triumph 
over the diverfified efforts which the chofen band made 
to accomplish their efcape. It is very extraordinary 
that any believer in revelation can be so stupidly igno- 
rant of the real character of that eternal being by whom 
the univerfe is governed, as to imagine that the god of 
Moles is a real and not a fictitious divinity. What are 
all the kings and tyrants of the world when placed in the 
balance against {upreme wildom, and the infinite periec- 
tions of the Creator himself. Superstitious delufion may 
play off her tricks upon mankind, and triumph for fome 
little time longer over the ignorance of man; but the wl 
riod approaches when the conjurations of Mofes and the 
{candalous defcriptions of his god, will be placed in hum- 
ble prostration before the throne of reafon, and remain for 
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ever in astate of filence and contempt. This chaptet 
opens with an extraordinary account of an army of frogs 
which were fent by Jehovah to invade the Egyptian king, 
and infest the habitattons of his fitbje€ts. The account 
is as follows, (verfe 2d and 31) “ And if thofe refufe to 
let my peopte go, behold, I will {mite all thy borders with 
frogs. And the river thall bring forth frogs abundantly, 
which fhall go up and come into thine houfe, and into 
thy bed-chamber, and upon-thy bed, and into the houfe 
of thy fervants, and upon thy people, and into thine 
ovens, and into thy kneading tronghs.” This is one 
effort of the Jewifh divinity to frighten Pharaoh into his 
duty; but it did not anfwer the purpofe, M® remained in- 
flexible. and obstinately bent upen holding in bondage 
the chofen favourites of heaven. The enquiry may well 
be made of all believers in revelation, why did God fend 
this vast number of frogs when he knew it would anfwer 
no valuable purpofe whatever? Is it confistent with in- 
finite wifiom to employ means destined to produce only 
a difagreeable failure in regard to the intended effect? 
Certainly not; but further efforts .of a fimilar nature are 
still made, as we shall see by advancing further in this 
chapter. But previous to this it is neceflary to remark 
that this miracle of the frogs, faidto have been perform. 
ed by Aron, through the afiistance of his God, was im- 
ated and equalled by the magicians of that country ; for 
they alfo brought up frogs, as may be feen by reading the 
feventh verfe. It is rather fingular that Jehovah fhould 
be placed in competition with a let ef Egyptian congurers, 
and that the latter fhould in fo many instances exhibit 
their miraculous operations in a manner equal to the jew- 
ifh god himfelf. We olten ufe this epithet becaule it is 
defcriptive of a national divinity, asa ‘becaule we believe 
this divinity a very different being trom the real God of 
nature. A more exalicd opinion must be formed, a more 
compichenfive view must be taken of the attributes of 
the divine creator than that which is contained in the 
bible, or elle the principle of ‘neifm ought to be a- 


Dandoned altogether. An impotent, a temporizing god, 
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is no god at all. When this wonderful miracle of the 
: frogs was past it seems that MWaraoh relapfed again into 
t that hard hearted state for which he had always been fo 
remarkable. It is no wonder that this man was fo hard 


hearted, for God it feems by the account, had enlisted 
himfelf in the cruel work, and remJlered obdurate the 
moral fenfibility of the Egyptian king. The next effort 

; | which Jehovah makes for the emancipation of his chofen 

. people, isthe manufacturing of a greater number of lice 
than ever was heard of in any other part of the world, or 
in all the world befide. In verfe 16 and 17, this loufy 
account may be read. It is there faid ‘ that all the dust of 
the land became lice throughout all the land of Egypt.’ 
What a loufy fet they must have been! Can fuch an 
extravagant, foolifh, uninteresting story be confidered as 
a divine revelation from God himfelf? Such stuff as this 
is only a difgrace tothe Creator, and ought to be held in 
contempt by the common fenfe of mankind. But here it 
will be faid by believers that the power of God was mant- 
fest ; for it feems by the account that the magicians fail- 
ed in their efforts to bring forth lice. Perhaps this was 
owing to the want of materials out of which to make them, 
for Aron and the Jewilh conjurers had ufed up. all the 
dust of the land in their louly manufactory, and there 
was nothing left for the Egyptian conjurers to work.upon. 
But fetting afide this confideration, and taking the ace 
count as it stands, nothing more can be fai than-that 
Aron was the more dextrous jugler, and could play off a 
better game of deception. In our estimation, however, 
the whole is a downright lie, becaule the story is at war 
with the attributes of God, and the whole account has aot 
in it one fingle particle of utility. 
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The perfecuting {pirit of Christians of the 12th centu- 
ry, is exemplified in the following extract from the Tab. 
let of Memory, which ought to stimulate every benevo- 
lent mind.to endeavour to enlighten and libegalize the 
prefent and future generations. 


“ Heretigks, thirty, caine from Germany to England: 
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to propogate their opinigns. They faid they were Chrif- 


tians, but denied baptilam the Lord’s fupper, and matri- 
mony; for wh ich Fey were condemned by a council of 


bithops at Oxford, and aclien ed over to the iecular arm. 
According! ly they were marked in the forehead with a red 
hot iron,- whipped and thtust out of doors naked in the 
midst of winter; where, none daring to relieve them, an 
order having been published to the contrary, they died 
o!  huager and cold 1160,” 





4 Su ri ovard ( C wT, “ale *, fi OW} 
continucd rom ON?F Last, 


In our endeavours to re-eftablifh by medicines a con- 
flirution impa red by irregularities, we always add to the 
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evil we feel, the crea ter one which we fear; our appre- 
henfions of death anticipate its horrors, and haften its 
‘The fafler we endeavour to fly, the fwifter 
thus we are terrified as long as we live, 
murmuring againil nature, on account of thofe 
which we bring on ourlelves by doing outrage to 
her laws. 

Ln qui re no longer, man, who is the author of evil: 
him in your! lf. ‘here exists no other evil in na- 
nat you either do or fuffer, and you are equal- 

thor of both. <A general evil could exist only in 
my in the fystem of nature, I fee an estabiith. 
ich is never disturbed. Particular evil ex- 
the fentiment of the fuffering being; and 
tis mot givento man by nature, but is of 
vn ition. Pain and forrow have but little hold 
on thofe, who, unaccugtomied to refection, have neither 
memory nor forefight. ‘lake away our fatal improve- 
ments, take away our errors and our vices, take away, 
in f fic ort, Le thing that is the work of man, andall the 
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Ww tan every thing is good, nothing can be unjust, 


justice being infe parable from goodnefs. Now zoodnefs 
is the necellary effect of infinite power, and felf-love ef. 
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fential to every being confcious of its existence. An 
omnipotent Being extends its existence alfo, if I may fo 
exprefs myfelf, with that of its creatures. Production 
and prefervation follow frons the constant exertion of its 
power: it does not act on non-existence. God is not 
the God of the dead, but of the living ;. he cannot be mif- 
chievous or wicked without hurting himfelf. And being 
capable of doing every thing, cannot w7// to do any thing 
but what is good. He who is infinitely good, therefore, 
becaufe he is infinitely powerful, must alfo be fupremely 
just, otherwife he would be inconsistent with himielf: 
for that love of order which produces it we call goodneis, 
and that loye of order which preferves it is called jus- 


* rice. 


God, it is faid, owes nothing to his creatures; for my 
part, 1 believe he owes them every thing he promiled 
them when he gave them being. Now what is it lefs than 
to promife them a blefsing, if he gives them an idea of 
it, and has fo constituted them, as to feel the want of it? 
The more I look into mylfelf, the more plainly I read 
thefe words written in my foul; Le just, and thou wilt be 
bappy. fee not thetruth of this, however, in the pre- 
fent state of things, wherein the wicked triumph, and 
the just are trampled on and opprefsed. What indigna- 
tion hence arifes within us, to find our hopes are frustrat- 
ed! Confcience itfelfrifes up and complains of its Maker: 


- it cries out to him, lamenting, Thou bast deceived me ! 


“ T have deceived thee! Rafh man! who hath told 
““theefo? Is thy joul annihilated? Dost thou ceafe to 
“ exist ?—Oh, Brutus! stain not a life of glory in the 
*© end: leave not thy honour and thy hopes with thy bo- 
«‘ dy in the fields of Philippi. Wherefore dost thou fay, 
“ Virtue is a fhadow, when thou art going to enjoy the 
‘‘ reward of thineown? Dost thou imagine thou art ge- 
‘ing to die? No, thou art going to live; and thenl 
‘* will make good every promife 1 have made thee.” 


One would be apt to think, from the murmurs of im- 
patient mortals, that God owed them a recompence bes 
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fore thew deferwed it; and that he was obliged to reward 
their virtue beforehand. No, let us be first virtuous, and 
rest aflured we fhall fooner or later be happy. Let us 
ret req lire the prize before We have got the viclery, nor 
deman xi the price of our labour before the work be finith. 
ed. It is not in the lists, favs Plutarch, that the victors, 
ai our games, are crowned, but after the contest is 
over. 
If the foul be immaterial, it may {urvive the body ; 
and if f owideuce is justified. Had [no other proof 
iality of the foul, thaa the opprefhon of 
triumph of the wicked in this'world, 
ld prevent my having the least doubt of it. 
a ditcord amidst the general harmony of 
| make me naturally look out for the caufe. 
yto mylelf, We do not ceafe to exist with this 
y thing affumes its order after death. I fhould 
> embarrafied to tell where man was to be found, 
1S perceptible properties were destroyed. At 
nt, however, there appears to me no difficulty in 
s point, as I acknowledge the existence of two difler- 
: fubstances. It is very plain, that during my corpo- 
| life, as | perceive nothing but by means of my fenfes, 
. hatewer is not fubmitted to their cognizance must efcape 
When the union of the body and the foul is broken, 
ceive that the one may de diflolved, and the other 
ntire. Why thould the diffolution of the one 
| y bringon thatoftheother? On the comtrary, 
ing fo indiflerent in their natures, their state of union 1s 
2 ciate of violence, and when it is broken, they both re- 
mm to their natural firuation: the active and living fub- 
regains ail the torce it had employed in giving mo- 
pafsive and dead fubstance to which it had 
Alas! my failings makes me but too fenfi- 
ble that marnis but hali alive in this life, and that the life 
ol the towl commences at the death of the body. 
vat lic? Is the foulimmortal in its own 


tod comprehenfion is incapable of con- 
that is uslimited, Whatever we call 
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infinite, is beyond my conception. What can I deny, 
or affirm, what arguments can I employ on a fobje&t I 
cannot conceive? I.believe that the foul furvives the 
body fo long as is neceflary to justify Providence in the 
good order of things; but who knows that this will be 
forever? I can readily conceive how material bodies 
wear away, and are destroyed by the feparation of their 
parts ; but I cannot-conceive alike diffolution of a think 
ing being ; and hence, as I cannot imagine how it can 
die, I prefume it cannot die at all. ‘This prefutnption, 
alfo, being confolatory, and not unreafonable, why fhould 
I be fearful to indulge it? 

I feel that Ihave afoul; I know it, both from thought 
and fentiment; I know that it exists, without knowing 
its ellence: I cannot reafon, therefore, on ideas which I 
have not. One thing, indeed, Iknow very well; which 
is, that the identity of my being can be preferved only by 
the memory, and that to be.in faét the fame perfon, I 
must remember to have before existed. Now I cannot 
recollect, after my death, what I was during life, with- 
out recolleéting alfo my perceptions and confequently my 
actions: and I doubt not but this remembrance will one 
day constitute the happinels of the just, and the torments 
of the wicked. Here below, the violence of our pafiions 
abforbs the innate fentiments of right and wrong, and 
stifles remorfe. ‘The mortification and difgrace alfo, un- 
der which virtue labours in the world, prevents our be- 
ing fenfible of its charms; but when delivered from the 
delufions of fenfe, we fhall enjoy the contemplation of the 
Supreme Being, and thofe eternal truths of which he is 
the whole fource ; when the beauty of the natural order 
of things fhall strike al! the faculties of the foul ; and when 
we fhall be employed folely in comparing what we have 
really done, with what we ought to have done, then will 
the voice of confcience re-aflume its tone and stremgth ; 
then will that pure delight, which arifes from a confcieul- 
nefs of virtue, and the bitter regret of having debifed 
ourfelves by vice, determine the lot which is, feverally 
prepared for us. Ask me not, my good friend, U there 
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may not be fome other caufes of future happinefs and mts 
fery. I confefs am ignorant: thefe, however, which I 
conceive, are fuflicient to confole me under the inconve- 
niences of this life, and give me hopes of another. I do 
not pretend to fay that the virtuous will receive any pe- 
culiar rewards: for what other advantage can a Being, 
excellent in its own nature, expect thanto exist in a man- 
ner ayreeable to the excellence of ‘its constitution? I 
dare affirm, neverthelels, that they will be happy ; be be- 
caufe their Creator, the author of all justice, having 
given them fenfibility, cannot have made them to be mi- 
ferable ; and as they have not abufed their liberty on earth, 
they have not perverted the defign of their creation, by 
their awn fault, yet, as they have fuffered evils in this 
life, they will certainly be indemnified in another. This 
opinion is not fo much founded on the merits of the man, 
as on the notion of that goodnefs which appears to me in- 
feparable from the divine nature. - ] only fuppofe the or- 
der of things strily maintained, and that the Deity is 
ever confistent with himfelf. 

It would be toas little purpofezo ask me whether the 
torments of the wicked will be eternal. Of this lam 
equally as ignorant, and have not the vain curiofity to 
perplex mytelf with fuch ufelefs difquifitions. I cart 
never believe, however, that they will be condemned to 
everiasting torments. 

If fupreme justice avenges — on the wicked, it a- 
venges itfelfon them here below. Itis you and your er- 
rors, ye nations! that are its ministers of vengeance. 
Itemploys the evils you bring on each other to punifh 
the crimes for which you delerve them. 


To be continued. 
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